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ECCLESIASTES 5:8-20

8 If you see in a province the oppression of the poor and the violation of justice and righteousness, do not be amazed
at the matter, for the high official is watched by a higher, and there are yet higher ones over them. 9 But this is gain
for a land in every way: a king committed to cultivated fields. 10 He who loves money will not be satisfied with money,
nor he who loves wealth with his income; this also is vanity. 11 When goods increase, they increase who eat them, and
what advantage has their owner but to see them with his eyes? 12 Sweet is the sleep of a laborer, whether he eats
little or much, but the full stomach of the rich will not let him sleep. 13 There is a grievous evil that | have seen under
the sun: riches were kept by their owner to his hurt, 14 and those riches were lost in a bad venture. And he is father of
a son, but he has nothing in his hand. 15 As he came from his mother's womb he shall go again, naked as he came,
and shall take nothing for his toil that he may carry away in his hand. 16 This also is a grievous evil: just as he came,
so shall he go, and what gain is there to him who toils for the wind? 17 Moreover, all his days he eats in darkness in
much vexation and sickness and anger. 18 Behold, what | have seen to be good and fitting is to eat and drink and find
enjoyment in all the toil with which one toils under the sun the few days of his life that God has given him, for this is
his lot. 19 Everyone also to whom God has given wealth and possessions and power to enjoy them, and to accept his
lot and rejoice in his toil—this is the gift of God. 20 For he will not much remember the days of his life because God
keeps him occupied with joy in his heart.

STRUCTURE
. The Limits and Blessings of a Crooked but Prosperous System (5:8-9)
a. Limit: Injustice thrives in bureaucracy (8)
b. Blessing: Even flawed government can promote economic stability (9)

1. The Limits and Blessings of Perilous but God-Given Wealth (5:10-20)
a. Limit: Wealth is Perilous (10-17)
i. Wealth cannot satisfy the craving heart (10)
ii. Wealth creates parasites (11)
iii. Wealth does not relieve anxiety but increases it (12)
iv. Wealth cannot be hoarded or preserved (13-17)
b. Blessing: Wealth is God's Gift (18-20)
i. Both wealth and the power to enjoy it are divine gifts (18-19)
ii. When received with gratitude, the joy of God's gifts eclipse life's burden (20)

GENERAL COMMENTARY:

Having just highlighted the center of human life—the fear and worship of God (5:1-7)—Solomon now applies this
principle to the most tangible test of worship: wealth. The theme of wealth colors every verse in this section, but the
argument flows from large to small, from the macro-economy (5:8-9) to personal finance (5:10-20). Worship affects
our experience of both. Unfortunately, so does human corruption.

Beginning with the macroeconomy, the first two verses reveal the limits and blessings of a centralized government.
The limitation can be summarized by one word: bureaucracy. We've all experienced it. It's a necessary evil—necessary
to accommodate the scale; evil because it masks corruption. This becomes especially clear when you encounter
“oppression” and the "violation of justice.” The bureaucrats entrusted with resolving these matters hide behind layers
of hierarchy, passing your problem from one department to the next until you give up. In the words of Derek Kidner,
"Every officer can blame the system, while the ultimate authorities hold sway at an infinite distance from the lives
they affect.” The corruption we encounter in everyday life will never be fully resolved by systems infected by the same
evil. This is especially true for “the poor” (v. 8).

But that's not the whole story. The King of Jerusalem identifies the problem of government, yet without counseling
anarchy or revolution. Instead, he highlights the blessing of centralized government: prosperity. When the “king” is
“"committed to cultivated fields,” it benefits everyone—not just the powerful but even the poor. As the old proverb
says, "A rising tide lifts all boats.” Even if the poor find no resolution in bureaucracy, they nevertheless benefit by an
ever-increasing GDP: the byproduct of a centralized government, and a mercy from God.



Solomon's reflection on government and economics sets the stage for a deeper truth about wealth itself. Even in a
crooked system, prosperity still flows—and with it, fresh temptations. The same field that yields grain for the poor can
also feed greed in the rich. Having shown that the state cannot eliminate oppression, Solomon now turns to the
individual heart, where the same crookedness of injustice reappears as avarice. Systems may be flawed, but so are
the people who profit from them. In verses 10-20, Solomon highlights both the limits and blessings of wealth.

The first three verses rattle off limitations in rapid-fire: Wealth cannot satisfy the craving heart (10); wealth creates
parasites (11); wealth does not relieve anxiety but increases it (12). Then he expends five verses elaborating on his
keynote warning that wealth cannot be hoarded or preserved (13-17). At first glance, one might wrongly conclude that
Solomon is anti-wealth. But remember the mercy of “cultivated fields” (9). Solomon is not against earning money but
rather loving it. Wealth is inherently limited in many ways, but greed accentuates its perils. The one who craves money
fails to enjoy its benefits and instead suffers its pitfalls.

The key to enjoying wealth is not to grasp for gain but to receive it as God's gift. God provides not just finances but
the power to enjoy them. This paradigm flows neatly out of the section on fearing and worshiping God (5:1-7). Worship
affects everything down to our pocketbook. Those who serve Mammon die on its altar, but those who fear God find
life through the One who offered Himself on the altar for us. God is the Ultimate Giver. Solomon is pushing us toward
the posture of humble reception instead of proud grasping—for what turns out to be “vanity”.

From palace halls to private hearts, the crookedness of life under the sun runs deep. Bureaucrats exploit power, and
individuals hoard prosperity—each chasing control in a world that cannot be controlled. Yet amid the futility, a quiet
mercy shines: every good thing still comes from God's hand. The wise learn to release what the fool clutches, to
receive what the cynic resents, and to enjoy what the anxious only fear losing. In a crooked but prosperous world, joy
belongs not to those who toil for more—but to those who rest in God's friendship.

VERSE-BY-VERSE COMMENTARY:

8 If you see in a province the oppression of the poor and the violation of justice and righteousness, do not be
amazed at the matter, for the high official is watched by a higher, and there are yet higher ones over them. 9 But
this is gain for a land in every way: a king committed to cultivated fields.
—"If you see in a province": The setting has changed. In vv. 1-7, Solomon focused on religious behavior in the
temple; now he zeroes in on political behavior in a province.
—"oppression of the poor... violation of justice”:
e Solomon already addressed oppression and injustice in 3:16-4:3. He addresses his point circuitously

and repetitively, rather than making a direct line.

e | have been arguing that this section of Ecclesiastes all relates to the intro in 3:1-15 about times and
seasons. The resumption of themes addressed earlier reinforces that conclusion. There appears to be
something of a chiastic structure:

A Fear the God of times and seasons (3:1-15)
B Seasons of Oppression and Injustice (3:16-4:3)
C Toil and Striving Amid Seasons Beyond our Control (4:4-16)
D CENTER: FEAR GOD (5:1-7)
C' Toil and Striving Amid Seasons Beyond our Control (5:8-6:9)
B' Limits of Justice and Wisdom (6:10-7:12)
A" God's times (7:13-14)

—The chiasm is not perfectly symmetrical, and perhaps that's the point. Ecclesiastes resists tidy order
because life itself is crooked. The scattered repetition of themes—oppression, toil, injustice, and the fear of
God—mirrors the fragmented, vaporous world “under the sun.” Yet through the haze, one structure remains
clear: reverence for God anchors every season.
—"do not be amazed at the matter™:
¢ In this hazy, vaporous world, we should expect injustice rather than feeling shocked by it. You'll never
be prepared for life in the real world by maintaining a naive, Pollyanna vision of a world that makes
sense. It doesn't. Expect curveballs and uppercuts. It's not a question of if you'll get hit, but when.
e To be amazed by evil is to forget where we live. It's like playing rugby but anticipating no bruises. Only
those who expect the crookedness of life will not be undone by it.



—"for the high official is watched by a higher, and there are yet higher ones over them"
e “for": While we might have expected our government to resolve matters of injustice and oppression,

Solomon explains why we should not expect too much even of those appointed to these very matters.
Nobody escapes the world's brokenness—and that includes the very government officials empowered
to resolve injustice.

e This verse probably highlights not just the inefficiency but also the corruption of bureaucracy.

o When you bring your grievance before “the powers that be,” they naturally pass the buck to the
next highest official. Their goal is not to help you but to avoid dealing with your mess. Finding
resolution is like calling a 1-800 number and getting passed between departments until you
give up. The inefficiency of bureaucracy prevents the very resolution it was designed for.

o But the problem appears to be more than just inefficiency. The language “watched by a higher”
in some cases conveys malice: “Saul sent messengers to David's house to watch him, that he
might kill him in the morning” (1 Sam. 18:11). In this case, the “higher ups” are protecting
themselves by castigating inferiors. Given the context of injustice, it seems reasonable to
interpret “watched” (Eccl. 5:8) with a shade of darkness. Powerful people “watch” not to serve,
but to survive.

o Whether these officials are supervising or spying (both meanings are possible), the result is
the same: the poor remain oppressed.

e Kidner: “Every officer can blame the system, while the ultimate authorities hold sway at an infinite
distance from the lives they affect.”

—"But this is gain for a land in every way: a king committed to cultivated fields":
e “But": In contrast to the bureaucratic spiral that entraps the poor—there is hope.

e The hope of the poor lies not in faithful government officials, which are scarce, but in a government
devoted to economic prosperity. When the poor suffer inevitable oppression, and further
impoverishment, a prosperous economy benefits everyone.

e This contrast shows Solomon's realism, not only about the limitations of government, but also its
blessings. His solution is not revolution or anarchy. Despite the failure of every government—we need
it. A centralized state power can help everyone flourish, even despite the brokenness of the system.

e The Hebrew of verse 9 is notoriously difficult. Some translations take it cynically (“a king profits from
the field"), implying royal exploitation; others, positively (“a king committed to cultivated fields"),
highlighting the king's role in sustaining the land. Given the adversative “But” and the contrast with
corrupt officials in verse 8, the positive reading makes better contextual sense. Solomon isn't
condemning monarchy itself but commending a ruler who promotes agriculture—the kind of stable
economy that benefits even the oppressed.

e In short, Solomon sees good governance not as a cure-all for injustice but as the best possible
restraint against chaos. When the world's systems are crooked, even a flawed king devoted to the
land's prosperity is a mercy from God.

e Kidner: “So the first comment is, ‘Do not be amazed at the matter’, and the final one is, in effect, that
even tyranny is better than anarchy.... A developed country needs the strength of central government,
even if it entails the burden of officialdom.”

10 He who loves money will not be satisfied with money, nor he who loves wealth with his income; this also is
vanity. 11 When goods increase, they increase who eat them, and what advantage has their owner but to see them
with his eyes? 12 Sweet is the sleep of a laborer, whether he eats little or much, but the full stomach of the rich
will not let him sleep.

—Having just extolled the blessings of economic prosperity (v. 9), Solomon doesn't linger long before

returning to earth. Whatever blessings we gain do not automatically profit. If we fail to view prosperity through

wisdom's lens, our blessing becomes a curse.

—This section moves from the macroeconomy (vv. 8-9) to personal finance (vv. 10-20).

—These three verses present three “curses” of otherwise “blessed” prosperity:

o Wealth can't satisfy (v. 10).

e Wealth creates parasites (v. 11).



e Wealth does not relieve anxiety but increases it (v. 12).

—Despite these shortcomings, the solution is not a vow of poverty. Wealth indeed blesses its possessors (v.
9), but only if we recognize its limitations (vv. 10-12).

—On the failure of wealth to satisfy (v. 10): Later, Solomon will argue that wealth indeed contributes to joy and
satisfaction (vv. 18-20). So how can he say with the same breath that we won't be “satisfied with money" or
“income” (v. 10)? The answer lies in our hearts: the location where one “loves money” and “loves wealth” (v. 10).
The problem is not money, but the love of it. As Jesus says, “No one can serve two masters, for either he will
hate the one and love the other, or he will be devoted to the one and despise the other. You cannot serve God
and money” (Matt. 6:24). Those who worship wealth will crave endless increase. Those who worship God
receives wealth as a gift and are free to enjoy both God and His provision. This is why Solomon later argues
that it is the enjoyment of wealth as God's gift that satisfies—not wealth by itself.

—On wealth creating parasites (v. 11): As the old rap song says, “Mo’ money, mo’ problems.” When wealth
increases, more people angle for a cut. Celebrity athletes go broke supporting relatives and friends; small-
business owners face the same dynamic in miniature. Solomon likely envisions an ever-expanding payroll that
consumes the profits it was meant to multiply. My younger brother, for example, has turned down
opportunities to scale his business because he doesn't want the headache of overhead and employee drama.
He prefers sanity to size.

—On wealth not relieving but increasing anxiety (v. 12). The “laborer” contrasts with “the rich” in this verse.
The former works hard and sleeps well. His work doesn't follow him home. He doesn’t have employees and
CEO-stresses on his mind. In contrast, the wealthy man works hard not only to make a buck to preserve the
business. If you've ever daydreamed about working a simple job that ends when you clock out, you get it.
—Kidner: “If anything is worse than the addiction money brings, it is the emptiness it leaves.”

13 There is a grievous evil that | have seen under the sun: riches were kept by their owner to his hurt, 14 and
those riches were lost in a bad venture. And he is father of a son, but he has nothing in his hand. 15 As he came
from his mother's womb he shall go again, naked as he came, and shall take nothing for his toil that he may carry
away in his hand. 16 This also is a grievous evil: just as he came, so shall he go, and what gain is there to him
who toils for the wind? 17 Moreover, all his days he eats in darkness in much vexation and sickness and anger.

—Solomon continues with his theme of money and toil, highlighting another limitation of wealth: its
unpredictable loss. Whereas he only expended a single verse on each of the prior three limitations, he
extensively details this particular “grievous evil” (vv. 13, 16). Both the vocabulary and development of the
passage indicate how this limitation stands out.

—The problem is two-fold: not only does the wealthy man suffer an unpredictable loss (v. 14); he also “kept”
his vast fortune “to his hurt” (v. 13). The phrases “kept by their owner” and “lost in a bad venture” are not
contradictory but sequential. The man hoarded his riches in self-protective greed (v. 13), only to watch them
evaporate through some unforeseen misfortune—whether a failed investment, a natural disaster, or sheer
providential reversal (v. 14). In trying to secure his future, he lost it. The tragedy is not merely financial but
moral—his riches hurt him long before they disappeared.

—Those who try hardest to preserve wealth—if only for greedy indulgence—end up losing it.

—Hoarding money is like boxing up wind for a future day of sailing: an attempt to control the uncontrollable,
to hoard what can't be stored.

—Hoarding should not be confused with wise saving. Solomon elsewhere commends the ant for storing its
provisions for winter (Prov. 6:6—-11). But like the hoarder of Ecclesiastes 5, Jesus warns of the rich man who
builds ever-larger storehouses, only to have his soul demanded of him that very night (Luke 12:16-21). What,
then, is the difference? Wisdom saves—for future winters. Folly hoards—for future luxury.

—The Preacher’s observation is not a critique of poor planning but a recognition of life's instability. Even the
most prudent saver cannot anticipate every “bad venture.” Still, wisdom would have diversified rather than
putting his eggs in one basket (11:1-6), and gratitude would have enjoyed the present rather than presuming
upon the future (5:18-20).

—In 5:14-16, we encounter the unfortunate chain reaction of the fool's greed. First, he loses everything (5:14a);
then, he has nothing to pass on to the next generation (5:14b); then, he dies poor, taking nothing with him
(5:15-16).

—If these consequences were not enough to warn us about the perils of hoarding, the Preacher places an X-
ray over the fool's heart: it is full of darkness, vexation, sickness, and anger (5:17). Hoarding poisons your heart.

18 Behold, what | have seen to be good and fitting is to eat and drink and find enjoyment in all the toil with which
one toils under the sun the few days of his life that God has given him, for this is his lot. 19 Everyone also to
whom God has given wealth and possessions and power to enjoy them, and to accept his lot and rejoice in his



toil—this is the gift of God. 20 For he will not much remember the days of his life because God keeps him
occupied with joy in his heart.
—This is the fourth of seven “Enjoy Life" sayings, which form a backbone for the book:

Passage Summary

2:24-26

3:12-13

3:22

5:18-20

8:15

9:7-10

11:7-10

—This marks the midpoint of Ecclesiastes’ seven “enjoy life" refrains. Having exposed the futility of hoarded
wealth, Solomon now commends the joy that comes not from ownership but from reception—the capacity to
enjoy what God gives. This is the first explicit description of joy as a divine gift, anchoring the book’s theology

“There is nothing better... than to eat and
drink and find enjoyment in his toil."

Context

After exploring pleasure, wisdom, and toil,
Solomon finds joy as God's gift.

“There is nothing better... than to be joyful and After the poem of “times and seasons,” joy is

do good... everyone should eat and drink and
take pleasure in all his toil—this is God's gift.”

"There is nothing better... than that a man
should rejoice in his work.”

“Behold, what | have seen to be good and
fitting is to eat and drink and find
enjoyment..."

“I commend joy... for there is nothing better
under the sun than to eat and drink and be
joyful.”

"Go, eat your bread with joy... enjoy life with
the wife whom you love.”

“Light is sweet... rejoice, O young man, in your
youth.”

of contentment.

—"Behold": We can read the expression as, “Look at this!" The whole passage is driving toward what follows.

presented as man’s portion within God's
sovereign order.

Following reflections on death and
judgment—joy again emerges as the best
response to uncertainty.

After the “grievous evil" of hoarded and
lost wealth (5:13-17). Solomon turns from
anxiety over wealth to gratitude for what
God gives.

In light of human inability to fathom God's
work, joy remains the wise person'’s refuge.

The most developed “enjoy life” passage—an
imperative celebration of daily gifts in the
face of death.

Joy is again commanded, but now with sober
awareness of judgment—balancing pleasure
with accountability.

The warning against wealth's vanity tees up his exhortation: enjoy!

—As we've seen with the other “Enjoy Life" sayings, this one appears amidst irony, heightening its impact.

Here, the irony is that Solomon has warned against four major limitations of wealth, only to exhort us a
moment later: enjoy whatever money He provides!
—How is this not self-contradictory?

e Motive: The fool toils for wealth as a means of achieving ultimate satisfaction; the wise know that only
God satisfies. This rightly-ordered worship (cf. 5:1-7) enables him to enjoy wealth without centralizing
it.

e Source: For the fool, joy comes from possessions; for the wise, joy comes from God. Wealth is only a

conduit. The difference is not in the size of the bank account but in the direction of the heart.

e Duration: The fool's joy ends when his wealth ends; the wise man’s joy endures because it rests on the

Giver, not the gift.
e Posture: The fool grasps; the wise receives. Enjoyment, in Solomon's theology, is not achieved by
control but by surrender.

e Perspective: The fool views wealth as personal gain; the wise view it as lot—a portion assigned by God

(v. 18). Acceptance of one's “lot" turns striving into thanksgiving.

e Theology of Gift: Enjoyment itself is a divine gift (v. 19). We cannot manufacture it through effort or

clever budgeting; God alone “gives the power to enjoy.” Thus, receiving joy humbles the rich and
dignifies the poor.

e Freedom: The fool is enslaved to wealth (5:10-12); the wise are free to enjoy it. When money ceases to

be master, it finally becomes servant.



e lrony resolved: Solomon's “Enjoy Life" saying does not cancel his critique of wealth; it redeems it. He
teaches not detachment from creation, but dependence on the Creator within creation’s limits.

—The irony, then, is intentional. Solomon dismantles false security in riches only to reintroduce wealth as a
context for gratitude, not control. The difference is worship. When God is at the center, even silver and toil
become conduits of joy; when wealth is at the center, they become vapor and vexation.
—"eat and drink™:

e Most of the “"Enjoy Life” sayings mention food and drink. This makes the joy of Ecclesiastes accessible

to all but the literally starving. Even most of those whom we categorize as “poor” have food to eat.
Furthermore, God promises to provide sufficient food and drink to His kids (Matt. 6:31-33; 1 Tim. 6:8).
e To “eat and drink” is to meet life's uncertainties with gratitude rather than greed—to taste God's
faithfulness one meal at a time.
e Every glass of water, or perhaps wine, along with every bite of meat, bread, or dessert—each is an
opportunity to feel gratitude. But we must choose it.

—"find enjoyment in all the toil"
¢ No one is exempt from “toil". It is the curse of sin (Gen. 3:19). We labor by the sweat of our brow. The

ground turns up thorns and thistles. Plans backfire, coworkers create drama, the government requires
red tape, frivolous lawsuits pester us, deadlines loom, and bosses promote the wrong people. This is
life under the sun.

e Despite these painful realities, we can still “find enjoyment” in our toil. When we enjoy our work, we are
tasting the purpose for which God created us: to subdue the earth—to reign over it—by turning its
raw materials into sustenance, advancement, and beauty (Gen. 1:28). When humans transform dough
into bread, grapes into wine, steel into cars, noise into music, code into programs, fossils into fuel,
cotton into clothes, or chemicals into cures, we are bearing the image of our Creator, who ruled over a
chaotic ball of water by rearranging those raw materials into what we now have. To reign over the
earth, at least in part, is to create like God created. When we enjoy our work, it is because we are
tasting God's purpose for mankind.

e Therefore, we must not let the burden of toil drag our joy down. We must focus on the pleasure of
creating, not the frustration of it. It's a different mindset.

e Finding enjoyment in our toil also extends beyond the pleasure of working itself to the joy of tasting its
fruit. Work earns money. Money buys goods. These goods are gifts from God for us to enjoy.

—"the few days of his life":
e Joy requires us to keep at the forefront of our minds: life is breath. It is a vapor. People who view life

this way refuse to hoard because they won't presume on an unpromised tomorrow. One “bad venture”
(v. 14) can sweep it all away like an Oklahoma cyclone. Enjoy it while you have it.

¢ As mentioned before, this does not preclude the wisdom of saving for future winters (Pr. 6:6-11). It
only precludes hoarding for future luxury (Eccl. 5:14; Luk. 12:16-21).

—"that God has given him, for this is his lot": Our lot, our inheritance, our free gift—is both life and its
pleasures. The hoarder tries to secure his own future, for he does not trust God to supply him with sufficient
pleasure for each day. His plan backfires, for he presumes upon a future that God might not give him. Today is
God's gift. Tomorrow is God's business.
—"God has given wealth... possessions... power to enjoy them™:

e All wealth is a gift from God. No matter how hard you grinded, and no matter what strategies you

executed, God gave you the ability and opportunity to earn it. There's no such thing as a “self-made
millionaire.” Wealth is “God-made.” As Solomon says elsewhere, “It is the blessing of the LORD that
brings wealth, and He adds no trouble to it” (Pr. 10:22). Unless we view God as the source of wealth, we
will view ourselves as the source—and “vexation” (Eccl. 5:17) will replace “joy” (5:20).

e If your paradigm is, “It all depends on me,” you will toil like a slave, hoard like a miser, and die like a
fool.

e If your paradigm is, “It all depends on God,"” you will work with joy, save for winter, and rise with the
wise.



“Power to enjoy them"”: Some people master the art of accumulation but never receive the grace of
enjoyment. Their barns are full but their hearts are empty. They spend their days expanding accounts
and their nights counting losses. They die surrounded by abundance yet starved of delight.

—"and to accept his lot and rejoice in his toil™

This too is a gift from God. Have you accepted your lot, or do you bemoan it? Repent—and receive the
gift of life, its pleasures, and your lot. Accept your season. Despite the pain of toil, ask God to give you
joy in it.

The fool does not accept his lot because he views himself as the master of times and seasons, able to
script his own success. Nor does he rejoice in his toil because he worships work and wealth. Anything
you worship besides God will steal from you. Our God is the Ultimate Giver—of breath, pleasure, and of
His only begotten Son.

Joy is not achieved through control but received through surrender.

—"For he will not much remember the days of his life because God keeps him occupied with joy of heart™:

“For": the occupation of perpetual joy counterbalances that of perpetual toil.
“not much remember the days of his life":

o Thisis framed in a positive light. Solomon is not denouncing reflection and warm memories. In
context, he's focusing on the burdens of life. Rather than remembering how hard life is, the
wise person's heart is so filled with delight that life's burdens feel lighter. His joy does not erase
hardship—it eclipses it.

o The Hebrew word for “remember” (zakar) does not connote literal recall but rather dwelling
upon—meditation, fixation. The word suggests not forgetfulness but freedom from fixation.
The wise man who receives life as God's gift is too occupied with joy to brood on hardship.

o The Preacher has said much about remembrance, but usually from a different angle:

*  111: “There is no remembrance of former things, nor will there be any remembrance of
later things yet to be among those who come after.”

= 2:16: “For of the wise as of the fool there is no enduring remembrance, seeing that in
the days to come all will have been long forgotten. How the wise dies just like the fool!"

o Everyone's legacy will disappear with time. But wise people forget what doesn’t matter because
they are too busy enjoying what does.

o Put differently: Everyone's legacy fades, but the wise forget their pain before the world forgets
their name.

“occupied with joy of heart": The slave to wealth and legacy has a heart occupied with “darkness...
vexation... sickness and anger.” The wise occupy their heart with God and His gifts—of life, joy,
pleasure, and eternal friendship with Him.

What occupies your heart? The burdens of life, or joy in God and His gifts?



