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ECCL 71-14 MICHAEL ROWNTREE

ECCLESIASTES 7:1-14

1 A good name is better than precious ointment, and the day of death than the day of birth. 2 It is better to go to the
house of mourning than to go to the house of feasting, for this is the end of all mankind, and the living will lay it to
heart. 3 Sorrow is better than laughter, for by sadness of face the heart is made glad. 4 The heart of the wise is in the
house of mourning, but the heart of fools is in the house of mirth. 5 It is better for a man to hear the rebuke of the
wise than to hear the song of fools. 6 For as the crackling of thorns under a pot, so is the laughter of the fools; this
also is vanity. 7 Surely oppression drives the wise into madness, and a bribe corrupts the heart. 8 Better is the end of
a thing than its beginning, and the patient in spirit is better than the proud in spirit. 9 Be not quick in your spirit to
become angry, for anger lodges in the heart of fools. 10 Say not, "Why were the former days better than these?" For it
is not from wisdom that you ask this. 11 Wisdom is good with an inheritance, an advantage to those who see the sun.
12 For the protection of wisdom is like the protection of money, and the advantage of knowledge is that wisdom
preserves the life of him who has it. 13 Consider the work of God: who can make straight what he has made crooked?
14 In the day of prosperity be joyful, and in the day of adversity consider: God has made the one as well as the other,
so that man may not find out anything that will be after him.

STRUCTURE
l. Wisdom's Character: It Faces Reality (1-6)
. Wisdom's Corruption: It Can Be Twisted (7-10)
a. By Wealth (7)
b. By Anger (8-9)
c. By Nostalgia (10)
1"l Wisdom's Comparison: It Resembles Wealth but Outshines it (11-12)
V. Wisdom's Completion: It Surrenders to Providence (13-14)

GENERAL COMMENTARY:

Ecclesiastes 7 turns the scoreboard of life upside down. In chapter 6, Solomon exposed how prosperity can feel hollow
even when we “have it all.” Now he flips the coin to show the other side—that painful seasons, when faced with faith,
can yield a deeper joy than comfort ever could. Life's scorecard isn't tallied by pleasure or pain, but by perspective.

Wisdom sees clearly because it sees everything—it faces reality. It looks death in the eye, listens to rebuke, and
grieves with open eyes. It refuses the easy anesthesia of laughter and entertainment that dulls the soul. The wise
person spends time in the “house of mourning” not because he loves gloom, but because it's the one place he can't lie
to himself. There, he remembers what matters in this vaporous life—and he governs his priorities accordingly.
Paradoxically, the courage it requires to grieve our mortality becomes a path to deeper joy.

But even the wise can lose their footing. Oppression, greed, pride, anger, and nostalgia—each threatens to warp the
soul that once saw clearly. Money can poison a pure heart; power can drive reason mad. Anger, born of pride, lashes
out when control slips through our fingers. Nostalgia whispers that the best is behind us, making joy a hostage to
days gone by. Each temptation carries the same lie: You can control your own world. Yet wisdom knows better—and
we must guard it.

Next, Solomon returns to the theme of wealth. Money can poison the heart, but it can also bless—if governed by
wisdom. In fact, wisdom and wealth are alike in one respect: both offer protection, but only when joined together.
Without wisdom, wealth corrupts; but with wisdom, wealth becomes a shield that guards twice over—protecting from
the storms of life and from the pride that so often follows prosperity. Furthermore, wisdom stands above wealth, for
money can shield the flesh, but only wisdom can preserve our inner life.

Finally, wisdom reaches maturity—not by mastering life's mysteries but by bowing before them. Solomon calls us to
“consider the work of God": to see both prosperity and adversity as His craftsmanship. The straight and the crooked,
the easy and the hard, all come from His hand. The wise learn to rejoice when life is smooth and to reflect when it's
rough, trusting that both are essential to God's design. We cannot straighten what He has bent, nor should we try. He
bends that we might bow.

This is where the preacher leads us back to the heartbeat of Ecclesiastes 3—that God “has made everything beautiful
in its time.” The call is not to control the seasons, but to fear the God who writes them. True wisdom doesn’t demand



to know the plan; it delights to know the Planner. And when we finally learn to trust Him in both the day of prosperity
and the day of adversity, our hearts discover what every mourner, sufferer, and saint must one day learn: the secret to
joy is not escaping the crooked path but walking with the One who made it.

VERSE-BY-VERSE COMMENTARY:

1 A good name is better than precious ointment, and the day of death than the day of birth. 2 It is better to go to
the house of mourning than to go to the house of feasting, for this is the end of all mankind, and the living will
lay it to heart. 3 Sorrow is better than laughter, for by sadness of face the heart is made glad. 4 The heart of the
wise is in the house of mourning, but the heart of fools is in the house of mirth. 5 It is better for a man to hear
the rebuke of the wise than to hear the song of fools. 6 For as the crackling of thorns under a pot, so is the
laughter of the fools; this also is vanity.

—Chapters 6 and 7 challenge us to rethink life's scorecard. We instinctively count pleasure and prosperity as

wins, while pain and sorrow go in the loss column. Yet if chapter 6 shows that good times can still feel empty,

chapter 7 flips the coin—revealing that painful seasons can yield deep joy. Life's scorecard, then, isn't

determined by circumstances but by the heart—whether it beats with wisdom or folly.

—"A good name is better than precious ocintment”: The opening proverb seems obvious—everyone knows the

value of a hard-earned reputation. The comparison with fragrance deepens the idea: just as perfume fills a

room with a pleasing aroma, so a godly reputation spreads far and wide, leaving behind a trace of beauty

wherever one has been.

—"and the day of death than the day of birth™:

Ecclesiastes speaks often of death (Eccl 2:14-16; 3:19-21; 4:2-3; 5:15-16; 6:6; 7:1-4; 8:8; 9:2-6; 12:7).
Repeatedly, the Preacher emphasizes that life's light is discovered, ironically, in the shadow of death. If
we don't keep the reality of mortality at the forefront of our minds, we cannot live wisely. As Moses
once prayed, “Teach us to number our days, that we might gain a heart of wisdom” (Pr. 90:12).

"and” indicates a continuation of thought. There is a link between one's “good name” and “the day of
death” being superior to “the day of birth."

The link between these thoughts enlightens the meaning. The Preacher is not suggesting that it's
better to die than to be born. After all, he later argues that “a living dog is better than a dead lion”
(Eccl. 9:4). Life is inherently superior to death.

So how does the link between the two halves of verse 1 enlighten us? Because on the day of birth,
there has been no time to develop a “good name."” In contrast, we often refer to funerals as, “A
celebration of life"—because the reputation that has been built over many years can now be
celebrated.

Both clauses speak of culmination: a name's full worth and a life's full measure are known only at the
end.

Rather than arguing for the inherent superiority of death over life, Solomon is showing how the aroma
of one's character—like “precious ointment”"—has had time to mature and spread. Birth begins
potential; death reveals legacy. What lingers after one's life, like the lingering scent of oil, is the true
measure of a life well lived.

In short, the superiority of the day of death over the day of birth lies in our ability to evaluate it. You
can't judge a book by its cover—you have to read it. You can't judge a game before it's over—you have
to tally the final score. Likewise, you can't assess one's character before the umbilical cord is severed.
Life must be lived before it is judged.

This idea tees up what Solomon will argue for next: that we have an opportunity—as long as we have
breath—to live in light of death's shadow. At each of our future funerals, people will reflect on how we
lived. We all must live with the end in mind.

The day of death is better than the day of birth just like a good name is better than precious ointment.
The scent of perfume fades quickly, but a good reputation lingers. In light of the Preacher’s focus on
fearing God, this “good reputation” arises not from mere social approval but from God's approval.

But Solomon has also argued that everyone will forget us: “There is no remembrance of former things"
(1:11). How does this not contradict what he implies here about the lingering memory of the wise? As |



just said, the “memory” emphasizes God's approval for a life wisely lived through fearing Him. Even if
people forget our faithfulness—God will not. The fragrance of our faithfulness will forever please Him.
Notably, the Hebrew words for “name” (shem) and “ointment” (shemen) are linked phonetically, not
just conceptually. The Preacher thus employs a wordplay to drive home his point about the lingering
benefit of a good reputation.

—"better... house of mourning than... feasting, for this is the end of all mankind, that the living will lay it to

heart":

The Preacher's second consecutive “better than” proverbs applies the theological truth of verse 1 into
everyday life here in verse 2.

Since death enables us to evaluate one's life (v. 1), the wise will “lay it to heart.”

How do the wise internalize the truth of verse 1? Verse 2 highlights two ways: first, by refusing to
escape death's reality with superficial amusements; second, by staring death in the face—despite the
“mourning” that comes with it.

This verse does not suggest that we must avoid feasting and pleasure by living in a constant state of
mourning. Ecclesiastes 3:4 has already taught that there is “a time to weep, and a time to laugh; a
time to mourn, and a time to dance.” It would be wrong to force mourning in seasons of laughter. If
your daughter gets married to a godly man, throw a party. If God gives you a child, celebrate.

That said, we must not throw parties as a means of escape. Those who live by the pub die by the pub.
Furthermore, even in seasons of celebration, we must not lose ourselves in it. Thank God for it, but
also know—even meditate on—the reality of mortality. Ironically, verse 3 teaches, this will actually
increase joy.

—"Sorrow is better than laughter, for by sadness of face the heart is made glad™

—"The

In context, Solomon is focusing on the sorrow of death when reflected on by the living. How does such
a gloomy meditation make “the heart... glad"?

When we reflect on our immanent death, it forces us to rearrange our priorities. We remove the fluff
that diminishes true joy. With distractions gone, we concentrate on what's most important to us, and
this contributes to gladness of heart.

The happiest people aren't the ones chasing squirrels; they're the ones who build a life centered
around their priorities. The more your life aligns with your values, the deeper your gladness.
Contemplating death helps you live a full life.

heart of the wise is in the house of mourning, but the heart of fools is in the house of mirth":
This essentially repeats verse 2 but extends the idea into a direct contrast between “the wise" and “the

foolish.” Wisdom recognizes what is “better” (vv. 1, 2, 3, 5)—and does it. Wisdom evaluates, then
executes. Folly does neither. Folly floats.

Additionally, this verse builds on the mention of “heart” in the prior verse (v. 3). The glad heart of the
wise is rooted not in escapism but in dwelling on harsh realities.

Joy is the opposite of what we think. We imagine it being found in houses of laughter and feasting, but
living for such amusements yields the very hangover you sought to avoid. You can't drink your way out
of hangovers, nor can you amuse your pain away. The wise know this. They seek a joy that runs deeper
than Saturday night. The joy of the wise is extracted, like the squeezing of a lemon—sharp, hard-won,
then drawn from the bitter fruit of death itself, which no longer merely stings but awakens.

The seven “Enjoy life” sayings in Ecclesiastes repeatedly emphasize the joy that comes by receiving
earthly blessings as gifts from our Creator. The lesson of this section opens another door for joy, while
also cautioning us against using them as a means of escape. We who feast on God's goodness through
gifts of food, drink, and pleasure must do so with sober gratitude—not like the dull-hearted fool but
like Israel eating in haste before a looming exodus. Death and judgment are near. Enjoy your Passover
Feast with gratitude, but remember: the clock is still ticking. Enter the house of mourning, and
prioritize your values accordingly.

Find joy by receiving God's blessings as gifts but also find joy by prioritizing what is “better” (vv. 1, 2, 3,
5)—namely, God's value system.



—"It is better for a man to hear the rebuke of the wise than to hear the song of fools.”
e Solomon continues his theme of finding joy in surprising places, but here he expands the focus from

the harsh reality of death to that of a wise rebuke.

e Ecclesiastes is a “dark” book—not because Solomon delights in darkness, but because he knows you
can't heal what you refuse to feel, and you can't find light without facing the night. Real joy requires a
heavy dose of realism.

e ‘“rebuke... song": Hard words are sometimes better than happy words. We are reminded of Solomon's
wisdom throughout the Book of Proverbs:

o Proverbs 9:8-9: “Do not reprove a scoffer, or he will hate you; reprove a wise man, and he will
love you. Give instruction to a wise man, and he will be still wiser; teach a righteous man, and
he will increase in learning.”

o Proverbs 10:17: “Whoever heeds instruction is on the path to life, but he who rejects reproof
leads others astray.”

Proverbs 12:1: “Whoever loves discipline loves knowledge, but he who hates reproof is stupid.”
Proverbs 13:18: “Poverty and disgrace come to him who ignores instruction, but whoever heeds
reproof is honored.”

o Proverbs 15:31-32: “The ear that listens to life-giving reproof will dwell among the wise.
Whoever ignores instruction despises himself, but he who listens to reproof gains
intelligence.”

o Proverbs 17:10: “A rebuke goes deeper into a man of understanding than a hundred blows into
a fool.”

o Proverbs 27:5-6: “Better is open rebuke than hidden love. Faithful are the wounds of a friend;
profuse are the kisses of an enemy.”

e So many proverbs address this theme! If we can't receive hard words, we'll never know deep joy.

¢ Nobody lives with such wisdom that they never need a rebuke. Throughout these proverbs, it's not just
the foolish who hear rebukes—but the wise! No matter how wise you are, you never stop needing
correction. The only One who never needs correction is God. Those who can't receive correction
reveals who they imagine themselves to be: God!

—"For as the crackling of thorns under a pot, so is the laughter of fools":
e “For": This proverb explains the prior one about the inferiority of the escapist's delusional song.

¢ What is the relationship between the two halves of this verse? The foolish “escapist” drowns out reality
with song and laughter that each fade as he encounters the unavoidable outcome of his folly. The
sound, nature, and consequence of his foolish dismissal parallel the crackling thorns in these ways:

o Sound: The fool's laughter is shown for what it truly is—not a pleasure, but an eardrum-
piercing disruption. If you've ever heard people joke about their high “body count” (# of sexual
partners)—you get it. What brings pleasure to the fool makes wise people sick to the stomach.

o Nature: The fool's laughter is a crackling of “thorns”. Laughter is pleasant—thorns aren't. They
first appeared in Genesis 3 with sin's curse. Likewise, a fool's deepest pleasure is accursed.

o Consequence: Just as thorns burn quickly, the fool's laughter is short-lived. When reality hits,
he won't be laughing.

7 Surely oppression drives the wise into madness, and a bribe corrupts the heart.
—This verse begins a series of seemingly disparate proverbs, but they are linked to the prior verses by the
theme of wisdom. Wisdom understands what is “better”: a good name than precious ointment (1a), a life wisely
lived versus only begun (1b), dwelling on the reality of mortality so as to prioritize your life wisely (2), not
burying feelings of sadness but rather facing them (3-4), receiving a rebuke that hurts (5), and not laughing it
off (6). In the following verses, now, Solomon will continue his theme of this “better” wisdom.
—For all the wisdom we might gain by the above actions—no amount of mental discipline can, by itself,
preserve wisdom's gain. The Hebrew word for “oppression” is translated “extortion” by the NIV and CSB, and
The Theological Wordbook of the OT allows for that meaning. Extortion is a form of oppression—it pressures
others for personal gain, twisting justice for self-advantage. The implication is that even the wise are not
immune to moral erosion when subjected to sustained pressure or temptation. Wisdom may perceive what is



better, but under enough stress or corruption, it can unravel. The warning is sobering: the heart that once
delighted in righteousness can be driven to madness when power, greed, or fear are allowed to rule. In other
words, wisdom is not a permanent possession but a posture—one that must be guarded vigilantly against the
slow corrosion of compromise.
—By understanding “oppression” as a specific kind—"extortion"—the two halves of the verse come together.
Both relate to money and its corruption of the heart. On one side, financial persecution corrupts wisdom by its
provocation—wise hearts become bitter or vengeful. On the other side, a bribe corrupts wisdom by its
appeal—wise hearts become tainted and wicked. In either case, financial abuse threatens the heart of the
wise.
—When we heed the exhortations of vv. 1-6, we realize that our godly reputation is of far more value than
silver or gold. The stories told at funerals are not about wealth gained but sacrifices made and love displayed.
—"madness": This is the lived expression of “folly.” Elsewhere, Solomon connects folly and madness:

e 1:17: "And | applied my heart to know wisdom and to know madness and folly; | perceived that this also

is but a striving after wind.”

e 2:12: "Then | turned to consider wisdom and madness and folly. For what can the man do who comes
after the king? Only what has already been done.”

e 7:25: "l turned my heart to know and to search out and to seek wisdom and the scheme of things, and
to know the wickedness of folly and the foolishness of madness.”

—The Preacher consistently pairs “folly” and “madness” side-by-side, so whenever we encounter one, we
should think of the other also. This informs our understanding of 7:7. The wise man acts like a fool when he
lets financial abuse darken his heart.

—If folly is moral and spiritual blindness, madness is acting out of that blindness in ways that harm oneself
and others.

8 Better is the end of a thing than its beginning, and the patient in spirit is better than the proud in spirit. 9 Be
not quick in your spirit to become angry, for anger lodges in the heart of fools.
—The next threat to wisdom in this passage relates to anger and the proud foundation it rests on.
—Anger itself is not inherently sinful: “Be angry, and do not sin” (Ps. 4:4; cf. Eph. 4:26). In fact, righteous anger
can serve a godly purpose. When the Spirit of God rushed upon Saul and “his anger was greatly kindled” (1
Sam. 11:6), it stirred him to deliver Israel from oppression. Anger, rightly channeled, can be an ally of justice.
—How do we know if our anger has entered the sin-zone?
e By how quickly it is kindled. The wise person is “patient in spirit” and “not quick in... spirit” to become

angry. Volcano bursts of anger do nothing but destroy.

e By how long we hold onto it. Solomon warns that “anger lodges in the heart of fools.” It lives there, not
as a traveling prophet highlighting injustice but as an occupying force that takes over. The same
passage that says, "Be angry and do not sin,” adds, "And do not let the sun go down on your anger.”
Anger must be dealt with quickly—but not acted on quickly. As James says, “The wrath of man does
not produce the righteousness of God.” More often than not, anger leads us astray.

e When we sleep on anger, it becomes a sleeper cell. Satan attaches to it—he finds a foothold. This is
why we burst like volcanos. Disproportionate anger—rage—is old anger, supernaturally empowered.
When you go to bed with ripe anger, you wake up with rotten anger. And Satan is a junkyard dog.

e The way we deal with anger is not by stuffing it but by patiently and righteously expressing it. When
you stuff your anger, it's like adding another match to the matchbox. At the right (or wrong!) time, a
trigger will come along. The spark that should have lit a single match instead ignites the whole box of
stored anger—anger that lodges in the heart of fools.

—How does the first part of the verse—"Better is the end of a thing than its beginning”"—relate to the rest
about anger, pride, and impatience? And to the rest of the passage?
e Solomon has already stated that “the day of death” is better “than the day of birth", which agrees with

this verse. But here, he presses the broad principle down into everyday life. The patient person knows
he has no control over life—God alone does—so he doesn't erupt with control-seizing rage to secure
imagined outcomes.

e In contrast, the humble person—the one who is not “proud in spirit"—has already accepted that God
alone governs the world, including bad actors. Therefore, he doesn't rage at people and situations
beyond his scope of control. He doesn't manipulate them with desperate fits of anger, as if to demand



immediate results. Instead, he humbly and patiently entrusts his cause to God, confident that the “end
of a matter” will reveal God's justice and wisdom.

e This doesn't mean he refuses to act on his anger—he doesn't stuff it. Rather, if he expresses anger, it
springs from patience and humility rather than control and pride. His anger is governed by trust, not
driven by fear.

e God controls outcomes; all | can control is myself. It's why we call it, “self-control.”

—Just as financial abuse can corrupt wise hearts with folly (v. 7), so can anger over such abuses (vv. 8-9).

10 Say not, "Why were the former days better than these?" For it is not from wisdom that you ask this.
—Here, Solomon moves from warning about money and anger to nostalgia. Like money and anger, nostalgia
can be good. It can stir us to holiness (Ps. 42:4). But it can also turn the wise heart mad.
—When you're in the trenches of life, you feel its pain—even in good times. But when you look back through
old photos, you remember the smiles and forget the exhaustion. Parents leaf through albums of their young
children and feel warmth wash over them, while the sleepless nights, tantrums, and frustration vanish from
memory. It's easy to sigh, “Those were the days.” Yet when you were living in those days, they didn't feel idyllic
at all. | think of all the times | trudged through a park or zoo with a screaming child, only to hear a gray-haired
passerby say, “Treasure these days—they'll be gone before you know it." In that moment, treasure was the last
word on my mind. But they were right—those were treasures, hidden beneath fatigue and noise.
—Solomon's warning against nostalgia fits perfectly with his ongoing call to joy in the present. Wisdom
refuses to romanticize the past or idealize the future; it learns to rejoice in the moment God has given. Joy
becomes a hostage when we pine for then or someday. If we don't choose joy today, we won't find it tomorrow
either.
—"it is not from wisdom that you ask this": This continues the theme of wisdom versus folly. It can be helpful
to tag our stray thoughts as wise or foolish so we can filter them. Folly finds joy everywhere except the
present; wisdom finds joy especially in the present. Wisdom helps you BE PRESENT.

11 Wisdom is good with an inheritance, an advantage to those who see the sun. 12 For the protection of wisdom is
like the protection of money, and the advantage of knowledge is that wisdom preserves the life of him who has it.
—Solomon returns to the theme of money, but he qualifies it. In verse 7, he warned about the dangers of
wealth: Its abuse—whether against us or by us—corrupts. But in verses 11-12, Solomon shows the advantage
of wealth when accompanied by wisdom. Furthermore, he displays the superiority of wisdom over wealth,
despite their mutual benefits.
—"Wisdom is good with an inheritance, an advantage”: The words “good” and “advantage” parallel one
another. A financial inheritance is “an advantage”"—if accompanied by wisdom.
—If an inheritance is not accompanied by wisdom, it will be squandered as with the parable of the prodigal
son who wastes it on wild living. Pr. 20:21: "An inheritance gained hastily in the beginning will not be blessed in
the end.”
— I'm reminded of Simon Cowell, host of American Idol and other shows, who has pledged to leave his
children nothing. No doubt he's seen how unearned wealth can spoil a child. But that's throwing the baby out
with the bathwater. Scripture says, "A good man leaves an inheritance to his children’s children” (Prov. 13:22).
Not everyone can leave a large inheritance, but it's wise to aspire toward that kind of legacy. The key is not
withholding inheritance but stewarding it wisely—setting safeguards such as delayed access until maturity, so
that blessing doesn't become corruption.
—Both wisdom and wealth provide a kind of protection. When tragedy strikes, money can preserve one's
comfort—the wealthy don't lose the bed they sleep on. Yet, as Solomon has already made clear, material
security has limits: wealth can guard the body, but only wisdom guards the heart.

13 Consider the work of God: who can make straight what he has made crooked? 14 In the day of prosperity be
joyful, and in the day of adversity consider: God has made the one as well as the other, so that man may not find
out anything that will be after him.
—Contextually, the “straight” refers to the day of prosperity and the “crooked” to the day of adversity. The call
to “consider” applies both to the work of God in verse 13 and to the days He ordains in verse 14. In other
words, “crooked” and “straight” do not describe moral categories of evil and righteousness, but experiential
ones—seasons of ease and seasons of hardship. Solomon's point is that both come from the same sovereign
hand, and both are to be received thoughtfully rather than resisted.
—Verse 13 resembles 1:15: “What is crooked cannot be made straight, and what is lacking cannot be counted.”
In that context, | quoted a biblical scholar (Meyer) who said, “Realising this can help you deal with life in a way



that honours God. For example, do not be surprised to find yourself in a frustrating situation from which you
cannot escape by means of controlling it. Not everything can be fixed! Not everything is a problem to be
solved. Some things must be borne, must be suffered and endured. Wisdom does not teach us how to master
the world. It does not give us techniques for programming life such that life becomes orderly and predictable.”
—From chapter 6 onward, we have been looking at “life's scorecard.” We've seen that good seasons can feel
empty, and bad ones can yield deep joy. Here in 7:13-14, Solomon drives home that we can't control the
season; we can only manage our response. God alone governs the seasons, but He has granted us the
tremendous freedom of governing our hearts: will we choose joy, regardless of the season? Or will we let joy
be imprisoned by illusions of “the good ol’ days” and fantasies about a future beyond our control?
—Both the “day of prosperity” and the “day of adversity" are called “the work of God". It makes sense why a
good God would grant the former—but the latter too? Why would God create BOTH prosperity AND adversity?
The rest of the verse tells us: "so that man may not find out anything that will be after him.” If God only gave
days of prosperity, we would be able to predict and manage our future. Instead, He keeps us guessing. His
arrangement of the seasons reminds us that He is God, and we are not. If we could control it—we would! Our
lives would be a line of continual upward progress! Instead, we have ups and downs. The future is beyond our
ability to predict or control. We are subjects, not sovereigns.
—Many verses teach that God ordains both prosperity and adversity:

e Deut. 32:39: "See now that |, even |, am he, and there is no god beside me; | kill and | make alive; |

wound and | heal; and there is none that can deliver out of my hand.”

e 18Sam. 2:7-8: "The Lord makes poor and makes rich; he brings low and he exalts.”

e Job 1:21-22: “Job said, ‘Naked | came from my mother’'s womb, and naked | shall return. The Lord gave,
and the Lord has taken away; blessed be the name of the Lord." In all this, Job did not sin or charge
God with wrongdoing.”

e Job 2:10: “Shall we receive good from God, and shall we not receive evil?”

e Isa. 45:7: "l form light and create darkness; | make well-being and create calamity; | am the Lord, who
does all these things.”

e Lam. 3:37-38 - “Who has spoken and it came to pass, unless the Lord has commanded it? Is it not
from the mouth of the Most High that good and bad come?”

—How can this be, considering verses like Ps. 119:68: “You are good and what you do is good"? How can a
good God create bad times in light of what we know about God's good character?
e First, there are times when God executes justice in a way that involves “bad times" for the guilty. An

assassin consigned to lifelong imprisonment might consider it a “day of adversity”, but the family of
the bereaved calls it justice. God is the Judge of all the earth, and his judgments feel “bad”"—but only
to the guilty.

e Second, the story of Job is instructive. Job ascribes all his losses to God because He is sovereign over
all, but God Himself did not directly harm Job. The Sabeans did. The Chaldeans did. Natural disasters
did. And behind all these, Satan did. God is sovereign over calamity and evil; they happen only by His
permission. But He only acts indirectly in these cases. As | like to say, He's working with the material
we gave Him. Once mankind welcomed sin into the world, adversity and spiritual assault came with it.
God sovereignly allows these things, and for this reason it's not theologically inaccurate to say with
Job, “the Lord has taken away." But far be it from God to ascribe evil to God. God allows evil, but He
never commits it.

e In short: God governs both prosperity and adversity without moral compromise. His hand may permit
what His heart does not delight in, yet even those painful seasons are shaped by His goodness and
aimed at our ultimate good.

e | love the wording of Lamentations 3:31-33: “For the Lord will not cast off forever, but though he cause
grief, he will have compassion according to the abundance of his steadfast love. For he does not
afflict from his heart or grieve the children of men.” | love this because it reminds me—whatever
affliction God permits does not spring from His heart. His heart is for my flourishing, not my suffering.
He allows suffering because it ultimately works for my flourishing, but it pains Him like it does me.

e Note on Divine Impassibility: When | say that affliction “pains God as it does me,” | don't mean that
God suffers or is emotionally changed as | am. Classical Christian teaching affirms God's



impassibility—that He is never subject to involuntary suffering, change, or emotional reactions. God's
compassion is real, but it flows from His unchanging nature, not from wild emotional fluctuations.
Scripture often describes Him in human terms (“grieved,” “moved,” “angered”) to help us grasp His
moral posture toward creation, not to suggest that His inner life rises and falls precisely like ours. In
this sense, God's love is not less than ours because it is impassible; it is infinitely greater—perfectly
aligned with His eternal nature.

—When the final verse explains God's ordination of good and bad seasons like this—"so that man may not find
out anything that will be after him"—it parallels what we saw about times and seasons in Ecclesiastes 3:14:
“God has done it, so that people fear before him."

—Solomon's exhortation to “Consider the work of God" (7:13) is driving us to “fear before him" (3:14) rather
than fearing a future we can't control.

—"God has done it" (3:14)—times and seasons are "the work of God"” (7:13). Therefore, true wisdom is found in
not by resisting the season but by fearing the God who appointed it—trusting that even “the day of adversity"
(7:14) will be "made... beautiful in its time" (3:11).

—"In the day of prosperity be joyful, and in the day of adversity consider”: Is Solomon suggesting that we
should only be joyful when our days are prosperous? By no means. His seven “Enjoy Life" sayings contradict
this. Here, Solomon is simply exhorting us to drink deep of our good times, knowing that hard times are
ahead—that's just the way it is. Furthermore, he's cautioning us in the “day of calamity” to be reflective
("Consider") rather than reactive.

—The wise don't waste prosperity by worrying it away, nor do they waste adversity by raging against it. Both
seasons have their divine purpose. Prosperity is meant to be received with gratitude; adversity, with reflection.
In good times, we train our hearts to rejoice without presumption, knowing that blessing is a gift, not a
guarantee. In hard times, we train our minds to ponder without despair, asking what God might be shaping in
us through the crooked lines of His providence. Joy and reflection are not opposites—they are the twin
responses of a heart anchored in God's sovereignty. To rejoice in prosperity and to reflect in adversity is to live
with open hands before the God who gives both.

—Kidner: “true to his theme, Qoheleth (Solomon) must underline the mystery of what God sends, and
especially the unpredictability of it, which clips the wings of our self-sufficiency. It is the point already made in
3:11, where time and eternity, obscurity and clarity, tantalize and beckon us, in case we should imagine
ourselves to be either no more than cattle or no less than gods.”



